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Forward
The Reverend Stuart Soley

Christ is risen, alleluia!

It is a great joy to introduce you to this Easter edition of Ave. | am grateful to
Rhondda, Geoff and Harriet who have collaborated to bring together a wide variety of

reflections and articles for the pondering in this Easter Season.

You know — we really wanted to get this edition out for Easter Sunday. Well, why
wouldn’t we? It IS Easter after all! But for a variety of reasons, all very human and a

case of one thing after enough, including writers block (!) it was not published then.

However, being hard line about being out on ‘the’ day is a symptom of the current age
which has lost a sense of season and a sense of organically approaching life and faith. It

is all about the moment.

As you know Easter Time lasts for 50 days and this edition is being published within
those 50 days. The initial burst of joy and excitement attached to the Triduum and
Easter Week is fading and we do well to ponder that Christ’s gift of new life does not
runout by some celestial “use by” date but is everlasting. It is the richness of the life of

the resurrection era we celebrate at Easter and every Sunday.

It is commonplace to call the Sunday after the Great Three Days “Low Sunday”. The
reason for this is numbers are lower and we are all a bit tired after those momentous

and moving liturgies the week before. Why do we do this to ourselves?

We need not be low about the greatest gift the rising of Christ brings. It is new. It
does not mean we need live at high octane energy and enthusiasm each day. Rather,
let us be attentive to the quiet signs of new life as we witness the gentle dawn of a new
day. They are there each day, especially through Easter Time. But they are there every
day because God works and is working through Christ and the generativity of the
Spirit to bring us new insight and life each day.

May these pieces in this edition of Ave bring you joy and open and feed your minds

and hearts.

Happy Easter!
Stuart +



Paula Gooder Leaves her Mark on Melbourne
Geoff Jenkins

We enjoyed very much a recent visit to Melbourne by the prominent New
Testament scholar and prolific author, Dr Paula Gooder. Paula was in
Melbourne as a visiting scholar at Trinity Theological School, working hard on
several writing projects, especially her forthcoming commentary on the Gospel
of Mark. It’s almost her fortieth book!

[ attended several of the events at which Paula was featured, and want to share
an insight from each to give a sense of her contribution. But first a bigger-
picture observation. Paula is on the staff of St Paul’s Cathedral in London,
performing daily duties which would exclude writing for most of us. I think she
sees herself as a sort of ‘minister of the word’. She has an Oxford education in
theology, was never ordained but has taught Old Testament in a theological
college in the UK, and is now a licensed Lay Reader in the Church of England.
One senses that she has had to fight hard to avoid being ‘managed’ by a
church that does not always know what is in its best interests when it comes to
the gifts of the community. She is an excellent preacher, but was notably

present in chapel to be sung and preached to as much as to speak.

The other point to make is that Paula was a fully engaged visiting scholar. She
preached in the College chapel and at St Pauls, she conducted a writers’ retreat
at the library, she shared on a personal level with many individuals, she gave
three presentations to a Quiet Day at Trinity, and she spoke at length at a
meeting at St John’s Camberwell. She has the remarkable ability to encounter a
diverse audience with an authentic, insightful and reflective message from the
scriptures. She not only writes brilliantly, but she found time to talk about
theology with clarity and excitement. In other words, not really your average

visiting scholar!



So to a few observations, for each of the events | attended. Most striking to
me—these responses are personal-was the event at St John's, where Paula spoke
about the importance of imagination in theological writing. This subject was
prompted as much as anything by the remarkable and really global response to
her novelistic retelling of the snippet references in the New Testament to such
characters as Phoebe or Lydia. On this occasion at St Johns she began with a
reflection on a remark by the American Old Testament scholar Walter
Brueggemann concerning the death of imagination. He was definitely a
member of the ‘let your word live in us’ fraternity to which Paula belongs. One
senses that as an Oxford graduate teaching Old Testament she was significantly
influenced by his approach to biblical studies. So then Paula proceeded to read
aloud a recent essay where she imaginatively tells the story of ‘Rebekka’, who
suffered from curvature of the spine, known from the gospel. So beautifully
written, so beautifully read, so beautifully imagined. When it dawned on me
how Paula had led me to the moment when Jesus looks Rebekka in the face, |
wept. [ will not here spoil the moment for those of you who seek out the essay
and read it for yourselves. You should! God wants us to be touched by
scripture more than merely (mis)informed by it. Paula mentioned later that she
too was moved by this moment, when it leapt off the imaginative page she was
writing. She herself did not know where the story was going until it got there.
Imagination, it’s sadly missing from much theological discourse and biblical

studies.

The Quiet Day at Trinity, held appropriately in the chapel, was a splendid
occasion of liturgy, conversation and listening to Paula, who while she was in
Melbourne put the finishing touches to her soon-to-be-published commentary
on the Gospel of Mark. To judge from these three short talks, the book will
really be worth reading, for Paula has such a happy knack of noticing what
others tend to miss. She loves to emphasise the ‘narrative arch’, the idea that
the gospel writer knows from the start where the story is going, and so each

part is symphonic with other sections.



Themes of the gospel are woven into its narrative fabric, and Paula observes
these by colour-coded sticky notes around her as she writes. She explored this
idea by discovering the interplay between the first and last verses of the
gospel. She repeated this way of working over and again. Openly, she shared
how these insights arise from the process of reading and writing. So do get a
copy of the commentary when it is published, and read it cover-to-cover for

most value!

This reminds me of the Writers” Retreat, the other event | attended and want
to mention. Here we heard Paula interviewed about the practicalities of being a
prolific and widely read author. Especially intriguing was the answer to a
question about where in the day a busy mother can find time to write. “When |
was younger, no longer, before the children woke and after they went to sleep’.
‘Do you read, or just write?: Yes, a lot’. ‘Do you also pray?: Writing is also a
good way of praying’. ‘How did you start writing?: A publisher invited me to
write a book about the Pentateuch. I discovered I loved writing’. ‘Next book

planned? For every book | write, five ideas for future books emerge’.

“Gooder hasa rare gift for translating scholarship |  There’s a lot here for us to mull over.
i"mp“f::.::f.‘::fsm“'P“-mgmfl;I.l:.'::;::’:;lm"wh The specifics are valuable, the purpose
and benefits for faith of both reading and
especially writing. | for one felt
encouraged to try to do both more, and
more creatively. And God wants us to be
more imaginative as he engages with us,

in writing and prayer.




Edward King, Bishop of Lincoln
Robert Gribben

On 24th May 1935, the Church of
England came as near to a formal
canonization of one of her sons as at
any time since the Reformation. In
England, he is remembered (rightly)
on his death day, 8th March, but
there are good reasons for
remembering him in this Ave.
Besides, 24th May 1738 was also the
day in which John Wesley an
Anglican  priest, just returned
disappointed and self-doubting from
a harrowing time as a missionary in
the American colony of Georgia,
experienced a life-reorienting

change, the result of which was the

formation of the religious Society

nicknamed the ‘Methodists’. King (1829-1910) was well-known, to quote his
biographer John Newton (a Methodist) as ‘a full-blooded High Churchman, a
second-generation Tractarian and close friend of Dr Pusey’ and when in 1885
he was named as the Bishop of Lincoln, there were many objections to his

alleged ‘Romanising tendencies’.

Lincolnshire had a notably large population of Nonconformists and both
Wesleyan and Primitive Methodist across its extensive fens and hills. On his
consecration King rejoiced that ‘it is Wesley’s diocese. | shall try to be the
Bishop of the Poor’. We lived in the Diocese for three years while I was

‘Methodist Ecumenical Lecturer’ at the diocesan theological college.



[ never entered a church vestry in which there was not a fading photograph of
Bishop King, and as for the Methodists, the locals would say ‘He’s nowt but an
old Methody’. This was no empty observation: his preaching was rooted in a
warm, personal evangelical faith and his presentation was punctuated with cries
of ‘Hallelujah’ and ‘Praise the Lord’ — for there was a kind of ‘Catholic
Evangelicalism’ in England at that point which allowed the two antagonisms of

our day room to appreciate and draw on the other’s strengths.

In 1887 he was charged before the court of the Archbishop of Canterbury over
ritualistic practices, namely, violating the Book of Common Prayer ‘specifically
by mixing water with wine, using the "eastward position" (standing facing the
altar) during the service, allowing candles on the altar, singing the Agnus Dej,
and making the sign of the cross during the absolution and blessing, all but one
of which I dare to assert can be witnessed at St Mary’s any Sunday. The verdict
was a significant one for Anglican liturgy: the Archbishop allowed all of the
uses, even if restricted. Henceforth a bishop was responsible for liturgical
practice in their own diocese. Those who knew him knew that King was no

mere ritualist’, just a Catholic Anglican at prayer.

In his diocese, he sympathized with the Dissenters because he recognized the
national Church’s part in the restrictions they - including Roman Catholics -
suffered after 1662, when following the Civil war divisions, the Church again
became by law established, with an imposed Book of Common Prayer and
episcopal government. He knew that such exclusion would breed opposition

and contempt (and he was right).

He especially regretted that the Church of England had not found a way to re-
include the Methodists. The matter was unresolved when John Wesley died in
1791; only in 1836 did the Wesleyan Conference venture to ordain its own
pastors, and the breach remains. There were other sociological issues, but no
insoluble theological ones. In his Primary Visitation Charge (1886) he
expressed his central aim as bishop: ‘to bring home to the people, and

especially to the poor, the blessings of the Church’.



Edward King was indeed a saint, in his personal holiness and in his loving
concern for others. Whenever possible, he did the work of a prison chaplain,
speaking with everyone from pickpockets to murderers. He abandoned the
mediaeval palace at Riseholme and moved into a house close by the cathedral,
remarking that not all his clergy and people could afford to take a taxi to see
their bishop. ‘In Christ is the only hope of purity and peace’, he wrote in his
last message to the diocese, In Him we may be united to God and to one
another’. And — in the Week of Prayer for Christian Unity which brings us to

Pentecost - so we pray.



Reflections on a much loved hymn
Christine Storey

A couple of years or so ago, | was sitting next to the school chaplain at an Old
Grammarians’ event at my former school, and | was greatly saddened to hear
that students now rarely sing hymns during assemblies as the girls think that
they are irrelevant. Personally I am so grateful for the 14 years that [ spent at
my old school during which I became familiar with so many hymns, including a

number that | have continued to sing throughout my life as a lifelong Anglican.

More recently | was involved with developing a subject on Death and Dying
for first and second year post graduate medical students. As a group of
academic clinicians involved with teaching medical students and being able to
witness end of life with our patients, we recognised that there was a current
gap in the curriculum. Our aim was to develop a subject to teach students
about caring for dying patients and their families in our contemporary
Australian  society, recognising and respecting our multiculturalism.
Consequently we needed to ensure that we provided a universal approach that
provided care and compassion for all, irrespective of their religious beliefs or
other personal circumstances. This led me to reflect on a much loved hymn

and how the wisdom that it contained may be applied to all humanity:

May the mind of Christ my Saviour live in me from day to day,

by His love and power controlling all I do and say.

May the word of God dwell richly in my heart from hour to hour
so that all may see I triumph only through His power.

May the peace of God my Father rule my life in everything,

that [ may be calm to comfort sick and sorrowing.

May the love of Jesus fill me as the waters fill the sea;

Him exalting, self denying, this is victory.



May I run the race before me strong and brave to face the foe,

looking only unto Jesus as | onward go.
Katie Barclay Wilkinson 1859—1928

Mind: All medical graduates have a keen intellect which must be ethically
focused on “the common good” to direct day to day and long term decision
making. Medical graduates now have so much more knowledge about life
limiting conditions, the effectiveness of various interventions and whether “the
pain will be worth the gain” during such interventions, yet we have not
consistently taught them to consider just because a treatment is available, it is
best for the patient in the longer term, and how to communicate these options
within the treating team, and with the patient and their loved ones. Many
cancer treatments for example have very distressing and sometimes painful
side-effects, and may also be extremely expensive, although the cost may well

be justified if there is a reasonable chance of efficacy.

Word: clinicians need to have a sound knowledge base of the pathophysiology,
clinical signs and symptoms, treatment options and prognosis of the conditions
they treat, working within a multidisciplinary team, (which includes the patient

and their loved ones) for complex conditions.

Peace: and resilience for doctors by ensuring there is time for self care - time to
“recharge the batteries” so that they can provide peace for their patients and

their loved ones.

Love: bringing lovingkindness and compassion to all patients and their loved

ones, especially at the end of life.

“Run the race”: go out and sustainably practice holistic care, with self care, and

integrating mind, “word” (knowledge), peace and love in clinical care. ..



A century ago, before the advent of antibiotics, modern anesthesia, precision
surgery, and sophisticated cancer and other medical treatments, medical
doctors in many ways had comparatively little to offer to their critically ill
patients, however they were able to offer a voice of calm, the likely time course
of their loved one’s illness and relieve pain with opioids, with a compassionate
bedside manner. The practice of modern medicine in the era of artificial
intelligence, specific teaching of medical students and post graduate doctors is
required to accept death as inevitable, and how to navigate their way through
all the technological complexities, to recognise when that time has come, to
cease all technological interventions, and how to convey a humane approach
with peace, kindness, dignity and compassion to all those they care for as the

end of life nears.

Returning to hymn singing - in our Anglican tradition, we are blessed with
traditionally well known hymns that we can sing together at funerals - so
uplifting and what comfort they afford to those gathered to mourn the death
of their loved one. I find it so sad attending funerals in our current times when
people are unfamiliar with hymns so there is either a recording played or a
barely audible participation. Perhaps with our new Archbishop’s “Listening in
Lent” fifth initiative “Investing in our Anglican schools and the younger
generation” may guide our younger generation to appreciate the collective

inspiration, wisdom, joy and comfort to be gained from hymn singing!



Investigating Paradise: Luke 23:43
Rhondda Fahey

This article, while barely scratching the surface, exceeds the limits imposed by amateur ignorance.
To get even this far required much belp from Geoff Jenkins and I thank bim and apologise for
getting no farther. To do so would have meant reading and understanding many tomes of ancient
texts and their interpretation. Please join me in asking the questions and forgive when the answers

seem to you be wrong.

In a bid to understand what Jesus meant by ‘paradise’, this article looks at two
bible stories (for the purpose of this investigation out of chronological order)
the first from the Gospel of Luke and the second from Genesis. After some
discussion of the lexical and semantic features of ‘paradise’, attention turns to a
poem from the East of Eden collection of Jon Swales, a modern English priest
and poet. In conclusion, the article draws together speculation about what

Jesus might have meant.
The First Bible Story

According to the Gospel writers, Jesus spoke from the Cross seven times.
Together they are known as The Seven Last Words. These words, which [ will
now call sentences, were commemorated and meditated on at Passiontide at St
Mary’s in an inspiring service of music, poetry and prayer. In the first of the
last sentences Jesus asks God the Father to forgive all the malefactors involved

in his crucifixion. It is highly probable that he spoke this sentence in Aramaic.

Jesus’ second sentence is addressed to one of the men crucified with him.
Recognising Jesus’ innocence and authority, the dying man asks, ‘Jesus,
remember me when you come to your kingdom’, to which Jesus replies, “Truly
[ tell you, today you will be with me in Paradise’ (Luke 23:42-43). Here Jesus
himself forgives the man by promising not only to keep him in mind but also to
keep him with him. The problem with understanding this text is just what Jesus

meant by ‘paradise’.



The Second Bible Story

In the second Genesis story of creation, the Lord God fashions a man out of
clay and plants a garden for him in Eden. From the man’s rib, God makes a
woman for the man-- Adam and Eve in the Garden of Eden. For their delight
and succour, all manner of trees grow in the garden. Adam and Eve may eat all
the garden’s bounty except for the fruit of the tree of knowledge of good and
evil. The Lord God walks and talks with them in the garden. It is a place of

innocence and intimacy.

Enter the serpent, described in the King James Bible as ‘more subtle than any
other wild animal’ and in the NIrV as ‘more crafty’ (Genesis 3:1). In any case a
successful tempter. At its prompting Eve and Adam eat the forbidden fruit,
God finds out and the three sinners are punished. The serpent is condemned
to move on its belly. Adam and Eve are expelled from the garden lest they also
eat of the tree of life. The gate to the garden is guarded by an impressive
cherub (not one of those fat babies of the Italian Renaissance) and a burning
sword. Whether or not the compilers of this creation story believed it literally,
it’s a great story because it answers so many questions, for example: Where
does sin come from? Why do people have to work? Why do women suffer in
childbirth? And especially, why has humankind lost its special relationship with

God? Surprisingly ‘paradise’ does not occur here in the Hebrew or Aramaic

Bibles.

Discussion

In the Hebrew and Aramaic versions of Genesis 2:8, the garden in Eden is
simply an enclosed garden or orchard (gan), set firmly on earth and watered by
rivers. But the translators into the Greek LXX, for whatever reason,
consistently used a different word, borrowing ‘paradise’, also meaning an
enclosed garden or orchard, from Old Persian, hence Adam and Eve in
Paradise. Translating Genesis 3:23 from the Greek into Latin for his Latin Bible

or Vulgate, Jerome retained this borrowing, using paradisum



voluptatis (a paradise of pleasure). Sixteen centuries later, Milton carried on
this tradition in his two epic English poems, Paradise Lost and Paradise
Regained. We remember here that Jesus probably spoke in Aramaic and ask

why he might have chosen the word ‘paradise’, if the choice was indeed his.

This sentence from the cross is unique to Luke. Possibly Greek-speaking Luke
substituted the LXX word for what Jesus said. Possibly the word was in
common usage at that time. Possibly even, and there is some evidence for this
but insufficient space to include here, Luke or Luke’s Jesus was familiar with

the Garden of Righteousness in pseudepigraphical Enoch (see below).

This same word appears in two places in modern English Bibles, in Paul’s
second letter to the Corinthians (2 Corinthians 12:2) and in Revelation 2:7. In
2 Corinthians, Paul speaks of a person (himself) who was ‘caught up to the
third heaven’. Two verses later he says, ‘was caught up to Paradise’. Unlike the
Genesis story, this Paradise is not on earth but up in heaven. Paul does not
seem to be speaking of the enclosed garden of Genesis 2 and 3. Was Jesus
promising that the man crucified with him would be with him in heaven. This
Pauline usage suggests that the meaning of the word has either extended to
include a second meaning, ‘heaven’, or been replaced entirely by this second

meaning.

The Revelation use, however, is more familiar territory and suggests that the
two meanings co-existed. In this vision, the Spirit says to the churches, “To
everyone who conquers, | will give permission to eat from the tree of life that
is in the paradise of God’ (Rev 2:7). The conquerors are surely those who
recognise Jesus as Lord. The man crucified beside Jesus recognised him as
King and Jesus promised that he would be with him in Paradise that same day,
that Paradise where the tree of life grows, guarded by the cherubim and the
fiery sword. Perhaps Jesus is simply promising the dying man eternal life with

him?



Putting aside the meaning of the word and looking at the meanings of the
whole sentences brings some new questions. Jesus is not yet dead, let alone
risen, yet he promises, “Today you will be with me in Paradise’. The first Epistle
of Peter (1Peter 3:19 and subsequently the Apostles and Nicaean creeds, seem
to give Jesus an alternative agenda: ‘He descended to the dead’. For the rest of
Friday and Saturday he is with the dead. Is Jesus promising that the guilty man
will accompany him there? In other words, is Jesus equating Paradise with the

place of the dead? Once again Enoch will provide some answers (see below).

Second, Jesus could be equating Paradise with his kingdom. Third, is Jesus
referring to a return to the Garden in Eden, translated as Paradise in LXX, or
does he mean another place, some new meaning encoded in that word? How
has ‘paradise’ developed or changed its meaning and how have various

translations and word borrowings muddled the issue?

The non-canonical Pseudepigrapha of the Hebrew Bible contribute examples
of the change (Charles, R.H., The Apocrypha and Pseudepigrapha of the Old
Testament in English, OUP 1913). Pseudepigraphic Enoch purports to be
written by the third son of Adam and Eve. In fact it had multiple writers over
the period 4™ to 2™ century BCE and again for its Book of Parables up to 3™
century CE . In a vision Enoch sees the Garden of Righteousness and is told by
the angel Raphael, “This is the tree of wisdom, of which thy father old (in
years) and thy aged mother who were before thee, have eaten, and they learnt
wisdom, and their eyes were opened, and they knew that they were naked, and
they were driven out of the garden’ (Enoch 32:3-4). Thought to have been
originally writer in Aramaic, of which only fragments survive, the complete
text comes to us in Ethiopic. Perhaps this may explain the move from ‘Garden

in Eden’ to ‘Paradise’ to ‘Garden of Righteousness’.



In intertestamental times, Paradise came to be seen as the abode of
the departed righteous, a special division of Sheol being set aside for
their spirits. Here they remained until the end times (Shaw writes,
‘Paradise became associated with a pristine state of perfection free of
suffering in apocalyptic literature. The loss of the original Paradise
represented the loss of the presence of God in human experience and
therefore redemption was imagined as the recovery of Paradise. At the
end of the world the righteous would be rewarded by a return to
Paradise. Although originally an earthly garden, New Testament
writers lifted it above the evils of this world’. (1)

In another pseudepigraphical book from 2™ century BCE, the Testament of
Levi, the time of the priestly Messiah is foretold:

In his priesthood, sin will come to an end, and the lawless will cease to
do evil. And the just will rest in him. And he will open the gates of
Paradise, and will remove the threatening sword against Adam. And he
will give to the saints to eat from the tree of life, and the spirit of
holiness will be upon them (Levi 18:9-11). (2)

Here Jesus, the priestly Messiah, returns to lead the just to Paradise, the
garden in Eden. to share the fruit of the tree of life. The following poem

explores this idea.
East of Eden by Jon Swales

Jon Swales is an Anglican priest working in the most disadvantaged part of
Leeds among its most fragile citizens. His Lighthouse Project works among
them, walking with them in their brokenness, offering food, offering God. (3)
It also publishes Jon’s verse in which he expresses his agonising doubts and

laments, his wobbly resolutions. His verse also appears on his Facebook pages.



A poem from his East of Eden series is reproduced after this article. It begins
this way:
He will not return

to Eden.

Not to clean mornings.
Not to soil

that never learned blood.

The sword still burns.

Time does not reverse.

What was broken
stays broken

until it is healed.

He will not return

to innocence.

In the rest of the poem, the referent for ‘he’ is Jesus and it may be so here. But
it seems more likely that it is Adam, no longer innocent, his return blocked by
his sin as well as the cherub and the fiery sword. This is re-enforced by the last
lines of this extract though a small glimmer of hope is seen the previous verse
where the poet says, “What was broken stays broken until it is healed’. That
healing, that access to he tree of life, comes to those who conquer, to Adam

and to us by means of the death and resurrection of Jesus.
In conclusion

Three men are dying in agony on rough crosses at Golgotha outside Jerusalem.
One mocks and twists away from any interaction. As unlikely as it is, the
remaining two speak, the one acknowledging that he is guilty and that the

other is innocent. The guilty man has a request, ‘Lord, remember me when you



come into your kingdom’. The other promises that before sunset the guilty

man will be with him in Paradise.

In search of what Jesus may have meant by this promise of Paradise, three
possibilities were suggested. The first, that Jesus would take the repentant
criminal with him to ‘the dead’. If the later interpretation of Garden of
Righteousness was a place where the righteous dead waited resurrection on the
last day while their spirits were in a division of Sheol, this possibility could
hold both for the descent to the dead and for the entry to the garden. But it’s a

bit messy!

The second, that Jesus in his ministry fulfills the qualities of the kingdom of
God so to be with him is to be in Paradise (John 4:10-13) has not been
properly discussed. Perhaps to treat the answer as a simple acquiescing
repetition of the question does not take us any further. In any case, there is

neither time nor space to continue the discussion here.

The third, that the repentant criminal will be with Jesus either in the garden of
the Genesis story or another place named from that garden, warrants more
attention. In Genesis, the gate to the Garden in Eden is guarded by a cherub
with a fiery sword. But apocryphal T. Levi argues that ‘the priestly Messiah will
open the gates’. The priestly messiah is Jesus. When he opens the gates to the
garden where the tree of life grows, he opens the gate to eternal life.
Innocence cannot be restored but sin is forgiven through the death of Jesus
and that precious intimacy with God is restored. A kind of back to the future.
In Enoch, the Garden of Righteousness could be another name for the Garden
in Eden or else for the place for those who are waiting for the resurrection. It

could be a counterbalance to Eden, the garden of the future.



The case for Paradise as a synonym for the Garden of Righteousness where the
righteous wait after death for the resurrection at the end of the age is strong. It
ticks most boxes. Jesus, accompanied the man crucified next to him, visits the
righteous dead. But personally, | am drawn to the return to the Garden in Eden
explanation. It reminds us of the questions the compilers of the Genesis story
were answering and adds an answer to another question about the possibility of
eternal life. Jesus inserts himself and the man dying beside him into the
creation myth, extending the truth behind the story to offer the fruit of the
tree of life.

The broken world is healed and all creation made new. The man returns with

Jesus to Paradise. And the man’s name is Adam.

[ There is by the way an Aramaic connection to Paradise here, even though the
Jewish Aramaic Targum of Genesis uses the word gana to translate Hebrew
gan, garden, where Greek used paradeisos. The Syriac-Aramaic (also Jewish,
and made from a Hebrew text) translation of Genesis, known as the Peshitta,
uses pardisa, suggesting that Paradise was in common use in first century
Aramaic in Jewish circles. So we need not conclude that when Jesus uses

Paradise he would not be speaking Aramaic. RG]J]
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(1) Charles, R.H., The Apocrypha and Pseudepigrapha of the Old Testament
in English, OUP 1913, vol. 2, p 207).

(2) H. C. Kee, “Testament of Levi’ in J. H. Charlesworth, ed., Old Testament
Pseudepigrapha, vol 1. New York, Doubleday, 1983.

(3) www.lighthousewestyorkshire.org.uk



He will not return
to Eden.

Not to clean mornings.
Not to soil

that never learned blood.

The sword still burns.

Time does not reverse.

What was broken

stays broken
until it is healed.

He will not return

to innocence.

There is no undoing

of the long violence.

No erasing
of bodies used,

lands stripped.

He comes instead

to flesh that remembers.

To earth stamped flat
by boots,

by markets,

by graves.

East of Eden

Jon Swales

He does not come
to make things

as they were.

He comes

the way he came.

Word

hammered into flesh.

Glory
wrapped in sweat

and shit.

Heaven
forced down

into bone

and blood.

Born crying.

Born breakable.

Born marked

for slaughter.

Incarnation

was not gentle.

Resurrection
does not tidy this.



[t carries it

forward.

He will return

as the butchered Lamb.

Standing.

Slain.

Wounds still open.
Blood still speaking.

We will look
on the one

we have pierced.

Not from a distance
but close enough
to feel it.

And his love

will pierce us back.

Not to destroy
but to split us open—
heart from lie,

truth from fear.

He returns

to East of Eden places:

wards thick
with antiseptic

and dread,

tents sagging
under rain

and waiting,

streets where grief
learned to smoke

and swear.

He comes to judge

without spectacle.
With nearness.

Truth that stands
in front of us

and will not move.

What cannot return
is a world

without scars.

What returns
is a world
where scars

no longer rule.

The shroud
that smothers the nations
will be torn.

Death will gag.



Tears—
salt,
spit,

and shame—

will be wiped
by wounded hands.

The tree of life

is not behind us.

[t tears up
through wrecked ground,

roots cracking stone,

eaves pressed
onto open flesh
for the healing
of the peoples.

He will return.
Not to take us

away.

Heaven
will press down

on earth.

The holy
will pitch a tent

among the unholy.

So stay awake.
Trim the wick.

Fill the lamp.
Keep the fire alive

when the dark
refuses to lift.

Because the light

will come
scarred,
bleeding,

burning with love—

and the dark
will not be able

to hold it.



‘“Woman, behold, your son!’

Mark the Word, Lent 2026
Robbert Gribben

Note: In Queen’s College chapel recently, there was a performance of
Haydn’s Seven Last Words of Christ on the Cross, written for a Good
Friday in a Spanish chapel, which the composer later adapted for string
quartet, the form in which we heard it. The ‘words’ are selected from all four
Gospels. which does some damage to the way we interpret the Scriptures
today, but they are a rich field for meditation. The new Master of Queen’s,
Dr Michael Stepniak plays viola, and the acoustic of the chapel was perfect
and the whole performance very moving. He invited seven ‘theologians’ to
offer very brief (3 minute) comment on each in turn, and this is mine,

slightly adapted, a Lenten offering.

‘“Woman, behold, your son!’

Or, in modern translation and its context:

Seeing his mother, with the disciple whom he loved standing beside her,
Jesus said to her, ‘Mother, there is your son” and to the disciple, “There
is your mother’; and from that moment the disciple took her into his

own home.

“Behold’ is one of those antique and dramatic words which people in a
bygone age seemed to use quite a lot. It sounds like a command, but it

can be a gentle invitation.

When my grandchildren want my attention, they do not say ‘Behold!’
They say ‘Look, Grandpa’. In the Greek text, the word is simply {O€,
exactly as the young say, ‘See’.

Out of context, as in Haydn’s set of titles, it seems to invite us to
contemplate the speaker, Jesus from the cross, and with the further
pathos of his mother looking on. “Woman, behold your Son’.

But Jesus is not saying ‘Look at me!’



(And we should hear the address “Woman’ in its cultural context where it

is respectful, even solemn, never discourteous.)

In the crowd at his feet, as in much Christian art, Mary and the ‘disciple
whom he loved’ are standing together. He bids them look at each other.
To Mary, he says, “There is your son’, and to John, ‘There is your

mother’.

The late Father Frank Moloney wrote ‘the evocative nature of this scene
continues to stimulate suggestions that claim more than the passage can
provide’ (Comm. Jn, 508, 26).

And evocative it surely is, this tender mutuality of care.

But Mary is present, not merely as a grieving mother, but as a player in
this holy drama. She is the human enabler of God’s intervention in the
world’s destiny. When the Gospel says God ‘made his home among us’
(Jn 1:14) it was first in Mary and ever thereafter in the community which

honours her.

And Catholic and Orthodox Christians naturally do. But the children of
the Reformation removed her so far from the story’s heart that she

barely exists.
The gospel writers would be very surprised.

It is perhaps the Protestant world, perhaps the Uniting Church, which

needs to hear the cry, afresh, ‘Behold your mother!”

Further reflection: There was a good number of Anglicans present, who may
ponder that deep divide within some parts of their world communion
(inherited also by Methodists) of a Puritan heritage and a ‘Catholic’ one
from the 17" Century. Mary has suffered from both sides. The same divide
produced the Dissenters, the Congregationalists and the Presbyterians. But
remember the Magnificat: ‘From this day all generations will call me

blessed’. Do we — and how?



Remembering The Faithful Departed

Christine Storey

At St Mary’s on Sunday 8" March, third Sunday in Lent, Father Suart Soley
gave an insightful sermon celebrating International Women’s Day held on 8"
March annually, explaining that the day had its origins in 1909, and weaving
in reflections about Jesus and the Samaritan woman at the well. In passing
he made reference to the decision of 5" March 2026, that the GAFCON
(Global Anglican Future Conference — a group whose tenets amongst others

being against the ordination of women) Primates Council was dissolved.

During our prayers we prayed for the faithful departed including Bishop
Barbara Harris (12" June 1930 — 13" March 2020), the first woman to be
consecrated Bishop in the worldwide Anglican communion on 11" February
1989. She held the position of suffragan bishop of the Episcopal Diocese of
Massachusetts for 13 years before retiring in 2003. Personal memories of this

inspirational bishop then came flooding back to me!

My husband Elsdon and | moved to Boston, Massachusetts in July 1989, to
do “post docs”. Before we left, an Anglican minister asked us where we were
planning to worship in Boston, as he was concerned that the recently
appointed Episcopalian bishop there was not only a woman but also
divorced, and suggested another church that we should attend. On our first
Sunday in Boston, we attended the recommended church. We were struck
by this large historic church full of people with not one person of colour to
be seen. During the service new people were asked to stand — there were
about half a dozen of us, and the congregation duly clapped in welcome and
we all sat down again. However, after the service, only one person had a very
brief word with us, and on reflection we weren’t too keen on the style of
music either, so decided that this was not where we wanted to worship for

the next two years that we planned to live in Boston!



The following week we attended St Paul’s Episcopalian Cathedral, just down
the road from the church we’'d attended the week before. We suddenly felt
in our happy place! They had a magnificent organ, the liturgical music was
uplifting, around half the congregation were people of colour, mostly from
the Caribbean with an Anglican tradition, and at morning tea after the
service the congregation and clergy alike were so welcoming, with a
beautiful middle aged woman from Montserrat an island in the Caribbean,
called Blossom who served tea and coffee out of antique silver urns on a
large dining table covered with a lace tablecloth and wonderful food. She
welcomed the homeless who dropped by as warmly as the clergy and
congregation. Over the following weeks we joined the professional choir
there (in an unpaid capacity) and in due course we met Bishop Barbara
Harris, who would preach and officiate at St Paul’s on a regular basis. We
didn’t ever get to know her personally but my reason for sharing our
experience with her is regarding her role as a bishop. | remember thinking at
the time, not being particularly aware of her gender, but the power and
conviction she conveyed as a bishop. She was just over a 150cm in height
and had a distinctive gravelly voice, so physically she was not the least
imposing, however the aura of spiritual authority that surrounded her was
powerful indeed. I will also remember the unfailing conviction with which
she offered the bread at communion as she pressed the bread into my palm
saying “the body of Christ”, emphasising “body”, which on every occasion

felt new and transformative.

Bishop Harris was a lifelong Episcopalian, and as a child she attended church
with her mother who was an organist. She was a brilliant student and after
initially training in journalism, her final position before she was ordained
priest at aged 50 years was as head of public relations for the Sun Qil
Company. But her rise to consecration as a bishop within 10 years of being
ordained deacon, was not without controversy — she was a woman, she was
divorced, and an afro-american. Interestingly her divorce in 1963 after just

three years of marriage was considered by some to be absolutely



unacceptable for a bishop. However, the word around the Cathedral was
that the reason that she had a raspy voice was that her former husband had
fractured her larynx trying to strangle her, although more recently I have not
been able to verify this. Bishop Harris was determined to address
homophobia, racism and sexism within the Episcopalian church and beyond,
and she had been active in civil rights issues from young adulthood. She
participated in the Freedom Rides and marches in the 1960’s and spent
summer vacations registering black voters in Greenville, Mississippi. She
also repeatedly preached about welcoming “the least, lost and left out”. In
recent days, as | set out to do a little “fact checking” before I wrote my
personal reflection of Bishop Barbara Harris, | have discovered so much
more about this remarkable and fearless woman, and was delighted to note
that the Episcopalian Church of the United States now commemorates the
consecration of Bishop Barbara Harris, the first woman bishop in the
worldwide Anglican Communion, on the 11" February each year, in

recognition of her courageous and profoundly gifted ministry in this role.

One is left reflecting on the courage of Bishop Harris and of the women
who inspired the celebration of International Women’s Day, the hope Jesus
gave to the Samaritan woman at the well, and wasted opportunities over
millennia when capable and gifted women have been prevented from

fulfilling their professional ambitions whatever they may be.



‘Be transformed by the renewal of your minds’:

holiness and the Church’s mission
Andrew Gador-Whyte

What kind of presence is the Church called to be in the world? What does
Jesus call the Church to offer the world?

There are many ways of answering that question, and on one level there are
as many ways of answering as there are human lives in the Church, in the
sense that the Spirit gives each baptised person a unique authority and
vocation, to be exercised in the service of the Church and the world. But
essentially, Jesus Christ calls the Church into being and into his service in
the world — to be as be is in the world, to be his suffering and reconciling
body in the world.

We can only be the Body of Christ in the world — to be that kind of
presence to the world — through the work of God’s grace, through the Holy
Spirit who has come to live in and among us permanently. The Spirit is
among us as a constant and peaceable offer to transform our lives into the
imitation of Christ. The offer to create in us the freedom of carrying Jesus’

authority to heal.

The transformation the Spirit makes possible is a clarifying (a making visible
of the truth through truthful human speech) and connecting (bringing people
into community). It is an enabling of new capacities (think of the apostles
after Pentecost) and an interior transformation of our emotional and moral
life — our priorities, our reflexes. That transformation is God’s love at work
in us, creating within us the imitation of that love. It is a transformation we

receive especially through our neighbour.

So the Church’s relationship to the world is one that is always dependent on
the Spirit’s work. The Spirit works through and between human lives to



us the capacity to receive and give the love and grace of God to the world

we inhabit.

Paul speaks in Romans 12 of not being conformed to the world, but
transformed by the renewing of our minds. This is no isolationism from the
world. Rather it is not being run by the world’s priorities, but rather run by

an active and communal response to grace.

The language of the ‘renewing of our minds’ can also remind us of another of
Paul’s letters. Philippians 2, one of the central hymns of worship and creeds
of our faith, is a shatteringly powerful reflection on Jesus’ self-emptying; his

redemption of the world, through weakness, from the powers of sin and

death.

Paul enjoins us to receive, communally, the gift of the ‘mind of Christ’. Being
the Body of Christ means having our logic, our will, our emotions, our
memory, shaped by the reality of the Crucified. Growing, in our whole
mental capacity, into solidarity with Jesus Christ. Learning new instincts.
Learning to think with the instinct towards reconciliation and
uncompromising truth. Learning the logic and the grammar of living no
longer for myself but in an active life of service. A life of growing into the

instinct for reverence towards the one who ‘took the form of a slave’. (1)

St John of the Cross, the 16™ century Spanish Carmelite writer, takes this
idea of the renewing of our minds and thinks carefully about what it means

for human minds to be renewed in each of their faculties.

(1) And thus learning reverence for the human nature taken on by Jesus, and

so for every human life, whose profound human dignity has been revealed in
Jesus’ birth.



St John takes the traditional understanding of the mind proposed by
Aristotle, as composed of three faculties — intellect, memory and will. He
then connects each faculty one of the three central Christian virtues: Faith,
Hope and Love (see also 1 Corinthians 13).
So for St John,

Faith is the transformation of the intellect;

Hope is the transformation of the memory;

[ ove is the transformation of the will.

For St John, there is a connection between growth in virtue (understood both
as a moral transformation in the rich sense, and a growth in holiness) and a

transformation of the mind - its instincts, its drives, its memory, its logic.
We might then think specifically about the central practices of the Church,
the modes in which it inhabits and acts in the world. You could perhaps distil

those modes into three, for the purpose of the exercise, and consider how

each is a means by which the church is built up in holiness of life:

Worship
Charity (2)

Evangelisation

(2) I mean charity, of course, in the richest sense of active and unselfish
work directed towards the other’s good; one that is always also to be the

pursuit of justice with and sometimes on behalf of our neighbour.



There are many ordinary ways we live in the world of course, but in a sense,
living as a disciple in the mundane things of life is always to be finding the
way to worship the God of Jesus Christ in our work, relationships etc; finding

the way to give; finding the way to speak the truth of grace.

So, following St John of the Cross, we might make the connection between
(1) the communal practices of the people of God represented in these three
modes, (2) the ways these practices become a means by which the human
mental life can become centred on Christ, and (3) the virtues that sustain
and are sustained by those forms of the Church’s life. So, as a thought

experiment, one might connect these works, faculties and virtues:
Worship - Memory - Hope

Evangelisation — Intellect — Faith
Charity — Will — Love

So — for the Church, worship is a practice by which the human memory is
transformed by the virtue of Hope. Evangelisation is a practice by which the
human intellect may be illuminated by Faith. And Charity is a practice by
which the human will may be brought into subjection to and unity with
Christ by love.

There is an inward and outward focus to all these practices — Jesus promises
both to make us means by which he gives to the world (agents of truth, and
givers of grace), and promises to bring us (together) into deeper union and
friendship with him through these practices (e.g. our works of love in the
world are also to shape our wills into Christ-shaped wills). To be holy
together is to learn not to stand in the way of God’s giving through us to

our neighbour, nor God’s giving to us through our neighbour.

Then if we return to the question of the kind of presence the Church is to
be in the world — how does each practice impinge on the world or invite its
response, on the assumption that all the world is the theatre of the

redemptive work of Jesus Christ?



Charity is an invitation to the world to imitate: so that the world’s wills, drives
and priorities may be upended and transformed by the receiving and giving
of love. (And the church has a special responsibility to make charity visible in
the places where the need and possibility of solidarity is invisible to a world
preoccupied by the ties of family, nation, profession and other ‘natural’

associations).

Evangelisation is an invitation to the world to hear the truth, so the world’s
intellectual life may be renewed by trust, by faith. I acknowledge the cultural
baggage, but in essence evangelisation is the willingness, with gentleness and
reverence (1 Peter 3), to share the hope within us. This is to speak of ‘faith
seeking understanding’, and a confidence that the Spirit will give us the
words to speak the truth. What true evangelisation is not is a cultural or
intellectual arrogance, a blind obedience, nor a lazy reading into history of an

interpretive scheme.

The connection between faith/trust and intellect is rather that intellectual
enquiry begins from a knowledge of being dependent creatures in a universe in
which God’s grace will continue to be revealed in each life and time and
place. Beginning with knowing ourselves as dependent and as created by this
kind of God, we search for truth in the knowledge that our lives are naturally
subject to a beauty and a moral truth that has made us and reveals itself to us in
all that is has made. (3)

(3) An implication is that the universe need not be seen as a completely
‘closed system’. Another, that the truth of God is not something we can
capture through objective observation, as though God were an object
among objects within the universe, but is something we are ourselves subject
to and structured by. A further implication is that the pursuit of truth or of
human goods is always subject to a moral responsibility which is not of our

own making or the object of our free re-definition.



Importantly, in these times, by beginning from faith we may recognise that
‘intelligence’ is not something that can ever be abstracted from an emotional
and moral life or from dependency and interdependency. This should enable
us to see through the fascination with ‘artificial intelligence’, and insist on
uses of machine algorithms that serve human goods, rather than eroding the

moral and emotional fabric of human existence together.

Finally, worship becomes the invitation to the world to participate. To have its
memory shaped by the virtue of Hope. By the word and the breaking of the
bread, the world is enabled to remember rightly, ‘through Easter eyes’. Think of
the words “This Is My Body’, the culmination of our worship. Then look
around at our neighbours gathered around the altar. These words are a
remembrance, in which we are enabled to participate, which reveals our lives as
forgiven lives, as lives brought into solidarity with one another. Lives that have
been given a future — which is not a future we have to create fearfully by our

own power.

Gathered Eucharistic worship is also the invitation to bring the memory of
our grief, our joys and our failings to the altar, and so to remember them
rightly in the light of God’s healing and forgiving grace. And it is the
invitation for our whole week to be shaped by the reorienting of our minds.
The invitation for all the ordinary hours of life to grow into a reverential
adoration of the Incarnate Christ. A falling silent before the gift of God in
people we meet. A recognition of the other as one | have been placed in

solidarity with and given the gift of serving.

Worship is not the social activity of a special interest group which we have
to defend against financial peril. Nor do we need anxiously to make it
relevant or acceptable to our communities. But it is one that always needs to
be inviting others, and so blurring the line between church and world (or, put
another way, creating the kind of unexpected solidarity when the so-called

religious and the so-called secular spheres are seated together).



As an invitation into participation, worship is hospitality, in the robust sense
of being willing to share our life together with others, creating solidarity
beyond natural solidarity. And we might think how the need to maintain
reverence in worship might become a greater challenge to us often-
complacent insiders than to the invited newcomers. Worship is receiving
empty-handed the hospitality of Jesus Christ, and exercising the human
freedom to welcome the stranger to share a banquet we have not prepared

ourselves.

The Church is to live for the world and in grateful receiving of the Holy
Spirit’s gifts. Holiness is the active receiving in our lives of these gifts, which
continue to offer to transform the faculties and emotional and moral reality
of our minds, drawing us into relationship with Christ together. By God’s
grace, we are enabled to become means of grace to the world, sacraments of

Jesus’ love and authority to heal and restore.

(4) Importantly, our griefs and doubts are not left at the door, nor our
failings or weakness forgotten at the declaration of the forgiveness at the
beginning of the liturgy — we can approach the altar with trust that God
receives the whole of our human existence and creates, of the whole, a living
sacrifice we return to God as a free gift of praise. Through this gift of God
and this human practice, we may come to have the faculty of memory
renewed such that we are enabled to remember the whole of our lives, both
the joyful and painful memories about ourselves and one another, in the light
of the grace of God. Jesus’ rising with the scars visible in his hands and side
suggest to us that our resurrection life will retain a memory of the whole of
human existence and all in this world that has shaped us, but viewed always
through the Easter perspective of God’s having gone under the waves with

us and on our behalf completely and brought us home.
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	In intertestamental times, Paradise came to be seen as the abode of the departed righteous, a special division of Sheol being set aside for their spirits. Here they remained until the end times (Shaw writes, ‘Paradise became associated with a pristine state of perfection free of suffering in apocalyptic literature. The loss of the original Paradise represented the loss of the presence of God in human experience and therefore redemption was imagined as the recovery of Paradise. At the end of the world the righteous would be rewarded by a return to Paradise. Although originally an earthly garden, New Testament writers lifted it above the evils of this world’. (1)
	In his priesthood, sin will come to an end, and the lawless will cease to do evil. And the just will rest in him. And he will open the gates of Paradise, and will remove the threatening sword against Adam. And he will give to the saints to eat from the tree of life, and the spirit of holiness will be upon them (Levi 18:9-11). (2)

